[bookmark: _Hlk203994309]Requisitoire: Law Enforcement
Vol. 17, No. 1, Juli 2025, pp. 132~
ISSN: 2986-3988 (Online), DOI: 10.59651/relae	         101	

102
     	 		ISSN: 2085-7233 (Print), 2986-3988 (Online)
103
CCRIA 	ISSN: 2085-7233 (Print), 2986-3988 (Online)	

[bookmark: _Hlk78354194]Problems in the application of islamic law regarding children who engage in online trading

Talitha Rahma1, Dhofirul Yahya2, Bambang Panji Gunawan3, Fajar Rachmad Dwi Miarsa4, Ahmad Heru Romadhon5
1,2,3,4Fakultas Hukum, Universitas Maarif Hasyim Latif, Sidoarjo, Indonesia

	Article Info
	
	ABSTRACT

	Article history:
Received: 15 Juli, 2025
Revised: 19 Juli, 2025
Accepted: 30 Juli, 2025
	
	Various aspects of life have been transformed by advances in information and communication technology, including the way people purchase goods. With the emergence of e-commerce or online shopping, people now have new opportunities to conduct transactions that are easier and more practical. However, this convenience has given rise to many problems, one of which is how children use online shopping. Islamic law regulates buying and selling, including transactions conducted by children. The purpose of these regulations is to protect the rights and interests of all parties involved in the transaction. This study aims to identify the challenges in applying Islamic law regarding children engaging in online shopping. The research type is normative and socio-legal, employing a legal framework approach, a conceptual approach, and a comparative approach. Research data was obtained from literature reviews and analyses of relevant journals related to online transactions conducted by children. The legal materials analyzed were qualitative. The results of the study indicate that children who conduct transactions via the internet are considered invalid. However, such transactions may be considered valid if the child has reached the age of discernment. 
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1. [bookmark: _Hlk80000657]INTRODUCTION 

Currently, one of the fastest growing phenomena is technological advancement. One such development is the increased use of the internet in everyday life. The way people conduct transactions, business, and trade in a new and competitive environment is one of the main areas significantly influenced by the internet. The use of electronic media has increased human activity in online buying and selling transactions. Electronic commerce, or E-commerce, is the term used to describe the process of buying and selling goods and services electronically through business computer transactions that use the Internet, networks, and other digital technologies.
The emergence of e-commerce has changed the way people think about their needs, from basic, secondary, and tertiary needs to other needs, such as consumer-to-consumer needs. The development of e-commerce and online sales is influenced by the role of technology. Technology has become the sole means for consumers and suppliers to conduct e-commerce transactions (Muadim et al., 2023). E-commerce demonstrates that buying and selling practices are no longer limited to direct interactions between sellers and buyers involving tangible goods but can now be conducted through various online shopping applications. 
With easy access, online buying and selling activities are not restricted by age, meaning that anyone can engage in online buying and selling, from adults to children. Children today are accustomed to advanced technology and are therefore prone to the temptation of online shopping. Indonesian law has its own criteria for the age of legal competence. Under Article 330 of the Civil Code, "minors are those who have not yet reached the age of 21 (twenty-one) years and have not yet married. Therefore, in a contract, every legal entity must comply with the provisions of the Civil Code for a contract to be considered valid or invalid. In all areas of law, legal capacity is crucial because every legal act requires legal capacity. Legal capacity is the basis for determining whether an individual can exercise rights or perform legal acts. Therefore, if an individual who lacks legal capacity performs a legal act, that act cannot be held accountable and cannot be revoked (Ahmad Mafaid, 2020).
In the science of usul fiqh, the subject of law or mahkum “alaih” is a person who is considered capable of acting in accordance with the law, whether it relates to Allah's commands or prohibitions. A person is not subject to taklif (legal obligation) before they have the ability to act in accordance with the law. A person who has the ability to act in accordance with the law is called ahliyah (Cut Ali, 2021). A person cannot be held accountable for all of their actions if they are unable to act legally. In other words, ahliyah is a characteristic that indicates that a person is physically and morally mature so that all of their actions can be judged by Sharia. If a person has this characteristic, then they are considered to have performed legal actions, such as accepting the rights of others. Therefore, their sales are valid, their gifts are valid, and they are capable of assuming responsibilities such as being a witness, marrying, and paying maintenance. The capacity to act legally does not emerge all at once but develops alongside physical and mental growth.
The absence of clear and concise legal certainty raises questions about the future validity of legal contracts. This is particularly important from a research perspective, as minors will be involved in online sales transactions. The failure to fulfill the requirements for a valid contract weakens the substance of Islamic law. In cases where every agreement requires legal capacity, minors are not yet considered legally competent because they are not yet adults, and the agreement may be annulled by a judge if there is no clear legal certainty. Based on the above discussion and explanation, this study aims to determine and analyze the validity of online buying and selling activities conducted by children from the perspective of Islamic law, as well as to understand the purpose of validity for children engaging in online buying and selling according to Islamic law (Rifa’i et al., 2023).

2. [bookmark: _Hlk78354310][bookmark: _Hlk78354375]METHOD 
The type of research used in this study is normative legal research, which is a legal research method conducted by analyzing or examining existing written legal sources based on literature such as applicable laws, books, and journals. Additionally, the socio-legal research method is employed to understand how the law operates within a societal context. Socio-legal research involves a textual study of the substance of legislation, which is then analyzed and explained in terms of its meaning and implications for society as the subject of law. The legal research approaches used in this legal writing are: The Statute Approach is intended to comprehensively understand and analyze the hierarchy of legislation and the principles within legislation. The Statute Approach is carried out by examining all legislation and regulations related to the legal issue being addressed. The Conceptual Approach is carried out by combining practical concepts that can be implemented into a specific perspective and become a solution to the problem that has occurred. Comparative Approach. The comparative approach aims to compare or contrast the laws and regulations used as the legal basis in Indonesia. In this study, the data required are primary and secondary data. Primary data are authoritative legal materials consisting of laws, official records, or minutes in the making of laws. Primary materials are obtained from legislation, namely the Compilation of Sharia Economic Law and the Fatwa of the National Sharia Council-Indonesian Ulema Council No: 110/DSN-MUI/IX/2017. Meanwhile, secondary materials include literature related to the issues being studied, which come from books, journals, articles, theses, and all forms of scientific writing.
3. RESULTS AND DISCUSSION 
3.1. [bookmark: _Hlk79140867][bookmark: _Hlk79141485]The Concept of Online Trading According to Islamic Law
According to the Fatwa of the National Sharia Council-Indonesian Ulema Council NO:110/DSN-MUI/IX/2017 concerning sales contracts, a sales contract is a contract between the seller (al-ba'i) and the buyer (al-musytari) that results in the transfer of ownership of the object being exchanged (the item [mabi’ or mutsman]) and the price (tsaman). The Arabic term al-bai’ is sometimes used to mean its opposite, namely the word asy-syira (buy). Thus, the term al-bai’ means to sell, but it also means to buy. As for the jurists, they define buying and selling in terms of terminology as follows: According to Sayyid Sabiq, buying and selling is “the exchange of one item for another, mutually relinquishing or transferring ownership rights with a substitute in a permissible manner,” According to Hasbi ash-Shiddieqy, buying and selling is “a contract based on the exchange of property for property, thereby resulting in the permanent transfer of ownership rights,” According to Ibn Qudamah, buying and selling is “the mutual exchange of property for property in the form of the transfer of ownership”.
3.2. Principles and Requirements of Online Sales and Purchases
According to Fiqh Muamalah, the pillars of bai' (sale and purchase) consist of:  The parties, the seller and the buyer are the parties who declare the offer and acceptance of the sale and purchase in this case. The object of sale and purchase must meet the following conditions. Be of sound mind, which means being able to choose what is good for oneself.  Being Muslim, this condition applies specifically to the buyer in certain transactions. For example, it is prohibited to sell goods to non-Muslims, as it is feared that one party may belittle those of the Islamic faith. As Allah states: “And Allah will never grant the disbelievers a way to overcome the believers.” (An-Nisaa’/4:141). Not coerced, the act of buying and selling must be done voluntarily, without coercion or pressure from others. Not wasteful, the parties entering into a sales contract are not wasteful individuals. For a wasteful person is deemed incapable of acting responsibly, meaning they cannot account for their actions. Mature, in Islamic law, the threshold for being considered mature or of age is when a man has had a wet dream or reached the age of fifteen, and for a woman, when she has experienced menstruation. 
Object: Based on the Compilation of Sharia Economic Law Article 58, “The object of sale and purchase consists of tangible and intangible objects, movable and immovable objects, and registered and unregistered objects.” For an object to be valid, it must meet the following criteria (Siregar, 2022): The object must be clean, and the object being sold must not be prohibited. Such as intoxicating beverages, idols, carcasses, and pigs. Beneficial, meaning that the benefit does not contradict Islamic religious rules. All forms of benefit must align with Islamic values, such as justice, honesty, and concern for others (Nasir Hassan Wani, 2023). For example, purchasing an item for a specific purpose or need. The property of the party entering into the contract, meaning the rightful owner of the item or the person authorized by the owner to bind themselves to purchase the item. Ability to deliver; Ability to deliver means the sale and purchase of the item cannot be transferred due to the possibility of fraud or dissatisfaction for one of the parties. Knowledge; Knowledge means both parties are aware of the price, payment terms, and condition of the item, including quality and quantity. The item being sold is in the seller's possession; this refers to the prohibition of selling an item that is not yet in the seller's possession, as the item may be damaged or unable to be delivered as agreed. Offer and acceptance; offer and acceptance are actions or statements indicating consent to either accept or deliver. Valid conditions for Ijab Kabul according to Fiqh scholars: The majority of scholars opine that the person uttering Ijab Kabul must be of sound mind and legal age. Meanwhile, Hanafi scholars only require sound mind. The acceptance (by the seller) must correspond with the offer (by the buyer). This means that both parties mutually agree on the goods and price being traded. The offer and acceptance are conducted in a single transaction, meaning both parties are present at the same place and time.
3.3. Definition of Children
According to the four schools of Islamic jurisprudence, namely Imam Abu Hanifah, Imam Malik, Imam Shafi'i, and Imam Ahmad bin Hanbal, lineage or family ties are based on blood relations, both ascending and descending. In Islam, children are also considered a gift from Allah the Almighty to their parents and have rights that must be protected. The rights of children in Islam include the right to life from before birth, the right to lineage (family lineage), the right to care and affection, the right to education, health, protection from violence, and the right to maintenance or the fulfillment of material and non-material needs (Jauhari et al., 2023). Islamic scholars also divide children into two groups, namely mumayiz and ghairu mumayiz. Mumayiz are children who are able to distinguish between right and wrong, while ghairu mumayiz are children who are not yet able to distinguish between what is beneficial and harmful. The opinions of scholars regarding the age of adulthood are as follows: The Shafi’i and Hanbali schools of thought, as well as one narration from Abu Hanifah, state that the age of adulthood is 15 (fifteen) years for both males and females. The Maliki school of thought has several opinions stating that the age of maturity is 18 (eighteen) years for both males and females, 19 (nineteen) years, 17 (seventeen) years, and 16 (sixteen) years. Ibn Hazm opines that it is 19 (nineteen) years. The age of puberty for boys is when they experience nocturnal emissions (wet dreams). For girls, it is when they experience menstruation. However, if it is difficult to determine whether someone has experienced nocturnal emissions (or, for girls, if menstruation is delayed or absent), the sign of puberty is the growth of pubic hair. A child is considered to have reached puberty, or the age of legal responsibility, if they exhibit any of the above signs. They must perform worship and all obligatory acts.
3.4. Keabsahan Jual Beli Online Yang Dilakukan Oleh Anak Menurut Hukum Islam
Online shopping, or e-commerce, has become a global phenomenon in recent years and has changed the way people shop and do business. High internet penetration, easy access to mobile devices, and changes in people's lifestyles have driven this phenomenon in Indonesia. Many e-commerce platforms serve as business venues for consumers and businesses, reflecting this change in behavior. Online shopping is now more popular because it is easily accessible and can be done using a smartphone. With this convenience, consumers feel more satisfied because the shopping process becomes more practical, does not require much time or effort, and can be done anytime and anywhere (Muhtadi, 2023).
Another common reason is price comparison. Compared to offline stores, online shopping tends to be cheaper and offers a variety of discounts and promotions. The ease of access, product variety, and payment and delivery systems can be utilized by anyone, from minors to adults (- et al., 2023). There are no age restrictions for individuals engaging in e-commerce transactions. Minors can participate in e-commerce transactions both as business operators and consumers. E-commerce transactions are regulated under Law No. 11 of 2008 on Information and Electronic Transactions, as amended by Law No. 19 of 2016 on Amendments to Law No. 11 of 2008 on Information and Electronic Transactions (ITE Law). However, the ITE Law does not regulate age restrictions for individuals engaging in e-commerce.
In Islamic law, buying and selling is one of the muamalah activities called “al-bai”, which is an agreement in which two parties voluntarily exchange goods of value, with the first party receiving goods and the other party receiving goods in accordance with an agreement that is justified by sharia and agreed upon (Saputri et al., 2021). In accordance with legal provisions, this means fulfilling the requirements, conditions, and other elements related to buying and selling. If these conditions and elements are not met, then the transaction does not comply with the provisions of Islamic law. The provisions of Islamic law referred to in Fiqh Muamalah are the elements and conditions of buying and selling, namely. 
Ijab Kabul, There is a verbal contract made between the seller and the buyer. Before ijab kabul is performed, the sale and purchase is not considered valid because ijab kabul indicates willingness or consent. Most ijab kabul is performed verbally, but in cases where this is not possible (for example, because someone is speech impaired or mute), it can be done through correspondence containing the sale and purchase agreement. In a contract, what is most important is the intention and will, not the conversation or statement. The sale and purchase contract is conveyed through an agent, intermediary, writing, or correspondence, just as the ijab kabul is done verbally, for example through the Post Office and Giro. This sale and purchase is conducted between the seller and buyer without them being face-to-face, but it can be done through the Post Office and Giro if permitted by Islamic law (Shifa, 2021).
Subject of the Contract, Mature, of sound mind to avoid fraud. Contracts are not valid for minors, the insane, and the mentally disabled because they are incapable of managing property. According to Islamic law, there is no measurable age to determine maturity, but only certain signs, such as wet dreams in boys and menstruation in girls. Subject of the Contract, the objective of the sale and purchase may be tangible or intangible, transferable, have a market value, be halal, and be understood by the buyer. Prohibited items such as alcohol, pork, and others are forbidden to be sold as they are considered invalid for violating Islamic law. 
The permissibility of buying and selling is also agreed upon by the scholars. In terms of buying and selling, humans clearly have a great need for it. In terms of obtaining money and goods, people depend on one another. If there is no reciprocity, it cannot be given for free. The basic ruling on buying and selling is permissible (mubah), provided it meets the conditions and pillars established by Islamic law, such as the consent of both parties, clarity regarding the goods and price, and the absence of deception or uncertainty (gharar) (Ajir, 2022). Therefore, buying and selling is permitted to achieve objectives based on wisdom. If there is a violation of Sharia law, the basic law of buying and selling may deviate from Sharia. Thus, there are forms of buying and selling that are prohibited. Buying and selling as a means of mutual assistance among fellow human beings has a strong foundation in the Quran, the Sunnah of the Prophet Muhammad (peace be upon him), and consensus`. 
Imam Shafi'i has views on buying and selling. The first is that Allah permits any transaction between two people involving goods that are permissible to buy and sell, based on mutual consent. The second is that Allah permits buying and selling if the goods are not prohibited by the Prophet Muhammad, who has the authority to explain the meaning of what comes from Allah. In essence, any transaction is permissible if it is based on the mutual consent of two parties who are permitted to sell permissible goods, except for goods prohibited by the Prophet Muhammad. Thus, what is prohibited by the Prophet Muhammad is automatically considered haram (forbidden) and carries the meaning of being prohibited. The Shafi'i school of thought has a fairly accommodating view toward online transactions. In general, online transactions are permissible (mubah) as long as they meet the conditions and pillars of Islamic transactions and also to foster mutual goodwill among the parties, who must adhere to the principles of good faith and caution. The principle of good faith refers to honesty in providing clear information about the item. The principle of caution means that the item being sold exists and can be bought and sold fairly. Similar to the school of thought of Imam Shafi’i, Ibn Taymiyyah opines that online transactions are permissible as long as they do not contradict Islamic law. The contract must be based on mutual consent and willingness, and such willingness must align with the provisions of Islamic law and not contradict the principles of Islamic jurisprudence. 
The age limit for children who are considered capable of conducting online transactions is another issue. It is very important to determine the age of adulthood because it will determine whether a person's legal actions are valid and their ability to carry them out. According to the KBBI (Big Indonesian Dictionary), “adult” means having reached a certain age or no longer being a child. However, the concept of adulthood is inconsistent and contradictory, as someone may be biologically adult and exhibit adult behavioral traits, but if legally considered under the age of majority, they are treated like children. Conversely, someone who is legally considered an adult and legally competent can be defined in different ways, such as: In Article 330 of the Civil Code, minors are those who have not reached the age of 21 and have not been married before. Article 45 of the Criminal Code states that minors are those who have not reached the age of 21 and have not been married. If a person marries and divorces before the age of 21, they are still considered an adult. The Compilation of Islamic Law states that the age limit for a child to be considered independent or an adult is 21 years old. This applies as long as the child has no physical or mental disabilities and has not been married. Law No. 1 of 1974 on Marriage states that a child who is 18 years old is an adult. Law of the Republic of Indonesia No. 39 of 1999 on Human Rights states that a child is any human being under the age of 18 and who has not been married, including a child who is still in the womb. 
Therefore, according to Article 1320 of the Civil Code, which explains the requirements for an agreement, the subjective requirements include agreement and competence, while the objective requirements are a specific matter and a lawful cause. Online sales transactions conducted by minors can be considered valid, but the agreement can be canceled because it does not meet one of the requirements for a valid agreement, namely competence. Article 1330 further states that there are certain individuals who lack the capacity to enter into a contract, one of whom is a minor. From an Islamic legal perspective, the validity of a sale and purchase agreement is determined by the contract itself. In Islamic law, the validity of a sale and purchase agreement is determined by the contract. A sale and purchase transaction is valid if it meets the conditions and requirements of the transaction. Most scholars agree that a sale and purchase agreement is valid as long as it does not contain any elements of haram, riba, or syara. If all the conditions and requirements are met and there is no fraud, coercion, or even riba involved, the online sale and purchase transaction is certainly valid. Conversely, if the conditions and requirements of the contract and sale and purchase are not met, the sale and purchase is invalid (Arifin et al., 2024).
Although Imam Shafi'i permits online transactions, regarding the legal status of children who engage in online transactions, Imam Shafi'i argues that such transactions are not valid. This differs from the opinions of Imam Hanafi and Hanbali, who maintain that transactions conducted by minors are valid if they are mumayyiz (able to distinguish between good and bad) and have obtained permission from their guardian. If these conditions are met, the transaction is valid or permissible. Conversely, if any condition is not met, the transaction becomes invalid. It may even be considered haram. According to Islamic law, those entitled to engage in transactions must possess four qualities: freedom, maturity, sound mind, and wisdom. Generally, transactions conducted by minors are invalid. Even if the minor is a teenager, intelligent, and skilled in transactions. This is based on the ruling in Surat An-Nisāʻ verse 6, as cited by Bela et al. (2022).:
وَابْتَلُوا الْيَتٰمٰى حَتّٰىٓ اِذَا بَلَغُوا النِّكَاحَۚ فَاِنْ اٰنَسْتُمْ مِّنْهُمْ رُشْدًا فَادْفَعُوْٓا اِلَيْهِمْ اَمْوَالَهُمْۚ وَلَا تَأْكُلُوْهَآ اِسْرَافًا وَّبِدَارًا اَنْ يَّكْبَرُوْاۗ وَمَنْ كَانَ غَنِيًّا فَلْيَسْتَعْفِفْۚ وَمَنْ كَانَ فَقِيْرًا فَلْيَأْكُلْ بِالْمَعْرُوْفِۗ فَاِذَا دَفَعْتُمْ اِلَيْهِمْ اَمْوَالَهُمْ فَاَشْهِدُوْا عَلَيْهِمْۗ وَكَفٰى بِاللّٰهِ حَسِيْبًا
Meaning: Test the orphans (in terms of managing their wealth) until they are old enough to marry. Then, if in your judgment they are capable (of managing their wealth), hand over their wealth to them. Do not consume their wealth beyond what is appropriate, and do not rush to spend it before they come of age. Whoever among the guardians is capable should refrain from consuming the orphans' property, and whoever is in need may consume it in a proper manner. When you hand over the property to them, have witnesses present. Allah is sufficient as a witness.
In Islam, the validity of online transactions conducted by children depends on several factors, namely: Children who are not yet mumayyiz: Children who are not yet mumayyiz (unable to distinguish between good and bad) are not permitted to conduct online or offline transactions. All transactions they conduct are considered invalid. A child who is mumayyiz: A child who is mumayyiz (able to distinguish between good and bad) may engage in online transactions provided that:  Parental consent: A parent plays a crucial role in a child's online transactions. The child must obtain permission from their parent before engaging in online transactions, ensuring that the items purchased are appropriate for the child's needs and capabilities, and supervising the online transaction process to prevent the child from being deceived or harmed.  The purchased item has a low value: The item purchased by the mumayyiz child must not have a high value. Examples include: school supplies, simple toys, snacks, or religious necessities. Does not cause harm: Online transactions must not harm the child or others.

3.5. Legal Consequences for Children Who Engage in Online Trading According to Islamic Law and Civil Law
In human society, every day people always perform actions to fulfill their interests. All actions intentionally performed by an individual to create rights and obligations, such as drafting a will or entering into agreements, are referred to as legal acts (Kansil C.S.T., 1989: 119). Legal acts consist of: Unilateral legal acts, which are acts performed by one party alone and create rights and obligations for that party. Examples include making a will and a gift. Bilateral legal acts, which are acts performed by two parties and create rights and obligations for both parties (mutually beneficial), such as entering into a sales agreement or a lease agreement. According to R. Soeroso, a legal act is any intentional human act that creates rights and obligations. A legal act is any act of a legal subject (human or legal entity) whose consequences are regulated by law, as those consequences can be considered the will of the person performing the act. 
An adult who makes a mistake or intentionally harms another person is usually considered to have committed a legal act. However, in the case of buying and selling, a child can also commit a legal act. Since there is no direct contact between the seller and the buyer in online buying and selling, children can bind themselves in a buying and selling agreement. A child who engages in electronic commerce through a buying and selling forum or e-commerce must meet one of the conditions mentioned in Article 1320 of the Civil Code, which contains the requirements for an agreement, namely competence, as well as meet one of the pillars and requirements of buying and selling in Islamic law, namely the subject. In civil law, children are considered legally incompetent because they are not yet able to take responsibility for their own actions. Children are considered to not meet the requirements in civil law and Islamic law (Isroqunnajah et al., 2024). In civil law, legal competence is defined as a person's ability to perform legal acts and take responsibility for the consequences. Islamic law defines legal capacity as ahliyah, which means the ability of a person to understand and carry out religious obligations and refrain from religious prohibitions. 
[bookmark: _Hlk199931386]Age restrictions for making purchases are not set by the terms and conditions typically applied by online sellers on e-commerce forums or online stores. Reputable online sellers often advise their buyers to be careful and vigilant when making transactions. Therefore, sellers on online shopping forums advise potential buyers to be cautious before making a purchase by checking the items they want, paying attention to the specifications described by the seller in each of their posts. With parental consent and the product being sold, online transactions made by children can be valid. Since children are still under the care of their parents, parents are responsible for any legal violations committed by their children. This is explained in Article 1367 of the Civil Code, which states that “a person is not only responsible for losses caused by their own actions but also for the actions of those under their care or the items under their supervision.
[bookmark: _Hlk199931398]Similarly, in Islamic law, parents have a great responsibility towards their children, especially those who are still minors. Based on the Compilation of Islamic Law, Article 98 paragraph (2), which states, “Parents represent their children in all legal matters inside and outside the court.” In the case of goods being bought and sold, there are also instances where children are permitted to sell inexpensive items without their parents' consent. Currently, online transactions conducted by minors are quite common. For example, selling dolls, bracelets, stationery, and other low-value items. Every legal act inevitably results in legal consequences. This is regulated in Article 1331 of the Civil Code (KUHPerdata), which states that every valid agreement under the law imposes an obligation on both parties to fulfill what has been agreed upon. Legal consequences are the result of a breach of the law, which may include rights and obligations for the parties involved in the breach. Children under the age of 18 are considered legally incapable of entering into agreements and other legal acts, including online transactions. Therefore, online transactions conducted by children under the age of 18 are invalid and lack the necessary legal validity to be enforceable. 
Based on Article 1330 of the Civil Code (KUHPerdata), “The following are not competent to enter into an agreement: minors, persons under guardianship, and married women.” The legal consequences of online sales transactions by minors may include: The Transaction is Void by Law. Article 1331 of the Civil Code states that a valid agreement requires the parties to perform what has been agreed upon. Since minors are not legally competent, online sales agreements made by minors are invalid and do not impose any obligations on the parties involved. Therefore, both the seller and the buyer have the right to cancel the transaction. 
Parental/Guardian Responsibility, Article 1365 of the Civil Code states that “any act that violates the law and causes harm to another person obligates the person who caused the harm to compensate for the harm.” Parents or guardians of a child are liable for the child's legal actions if one party suffers loss in a transaction carried out by the child. This is explained in Article 1367 of the Civil Code, which states that “a person is not only liable for losses caused by their own actions, but also for the actions of persons under their care or for items under their supervision”.
In Islamic law, online sales agreements made by children who have not yet reached puberty are invalid because they are not considered to have the legal capacity to perform unlawful acts, such as purchasing goods online (Raphaellee Peters Putra Usman & Moody Rizqy Syailendra Putra, 2024). However, there are some exceptions: children who are mumayyiz (able to distinguish between right and wrong) may engage in online transactions for items of low value, such as snacks, toys, or clothing. Any losses arising from online transactions involving children are the responsibility of the parents. Parents may also impose sanctions on their children who sell goods online, such as reprimands, advice, or other minor punishments.

4. CONCLUSION
[bookmark: _Hlk78354977]Based on the results of the research and discussion, it can be concluded that the validity of online sales transactions conducted by children under Islamic law is invalid because they do not fulfill one of the pillars and requirements of sales, namely the subject of the contract. The subject of the contract must be a child who has reached the age of majority or adulthood. However, there is an exception where online transactions conducted by a child may be valid. If the child is mumayyiz (able to distinguish between good and evil) with the consent of the parents or guardian, and the item being bought or sold is of light value, such as stationery, snacks, or toys. Online transactions conducted by a child who is not legally competent or has not reached the age of majority under civil law and Islamic law are invalid and lack legal standing, thereby giving rise to legal consequences. The consequences under civil law are that the online transaction is null and void because, according to Article 1331 of the Civil Code, a valid agreement must be made by a legally competent person, and under Article 1367 of the Civil Code, if the transaction causes harm to one party, the parents or guardian may be liable to compensate for the loss. Under Islamic law, if a child engages in online transactions without the consent of their parents or guardians, the parents or guardians may void the transaction. Additionally, the parents or guardians may provide guidance, reprimands, or other minor punishments.
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